




































































































































































































































































































































































































































































































































































186 The Other Side of Psychoanalysis

room, | am saying what is remarkable, for not having been remarked upon,
in my formula of the subject supposed to know, as the mainspring of the
transference.

“I have not said that the psychoanalyst is moreover supposed to know
the truth about the supposed knowledge out of which, according to me, the
psychoanalysand makes the wransference. Think about it, and you will
understand how adding this complement to it would be fatal for the rans-
ference. Bur cqually, do not think about it if understanding this would, pre-
cisely, prevent its effect from remaining true.

“I suffer indignation over the fact that une person dresses up what I am
denouncing in the lirde knowledge from which the transference draws its
material. It’s only up to him to furnish that with something besides the
chair he says he is ready to sell if I am right. He lcaves no way out of the
affair only because he doesn’t restrict himself to his means. The psychoan-
alyst only insists upon nor having a bone to pick in his being. The famous
non-knowledge for which people mock us is only dear to his heart because,
for him, he knows nothing. He repudiates the mode of unearthing a shadow
and then pretending it is carrion, repudiates being valued as a hunting dog.
His discipline steeps him in the fact that the real is not initaily there 1o be
known—this is the only dam that can hold idealism back.

“Knowledge gets added ro the real; indeed, it is for this reason that it can
bring the false into being, and even into being there a bit.> I dasein with all
my force on this occasion, one needs help for this,

“To be truthful, it is only from where knowledge is false that it is con-
cerned with the truth. All knowledge that is not false couldn’t give a damn
about it. In becoming known, only its form is a surprise, a surprise in dubi-
ous taste, moreover, when by the grace of Freud it speaks to us of language,
since it is nothing but its product.

“This is where the political impact takes place. It concerns, here, this
question in act: Out of what knowledge 15 the law made? Once one has
uncovercd this knowledge, it may happen that that changes. Knowledge
falls to the rank of symprom, seen from another perspective. And this is
where truth comes in.

“For truth one fights, which is, however, only produced through its rela-
tions with the real. But that it is produced is much less important than what
that produces. The effect of truth is only a collapse of knowledge. It is this
collapse that creates a production, soon to be taken up again,

“The real is neither better nor worse off as a result. In general it dusts
itself off until the next crisis. Its momentary benefir is that it has refound

5 éire-la, “being there,” is the French for Dasein, picked up in the following
senfence.
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its gloss. This would even be the benefit that one might expect from any
revolution, this gloss that would shine for a long time in this always murky
locus of truth. But there’s the rub. This shine never again throws light on
anything.”

That is what I had casr into a corner the day after the last seminar—for
you, apparently, since there is no longer any question of adding it to my lit-
tle radiological raft.

What has 1o be understood in this respect is the following—what is
frightening abour truth is what it puts in ity place.

The locus of the Other, as I have always said, is made for truth to be
inscribed there, that is, evervthing of that order, the false, even lies—which
only exist on the foundation of truth. This is in the free play speech [parole]
and language.

But what about truth in this quadrupedal structure, which presupposes
language and takes a discourse to be structured, that is, which conditions
any speech able to be produced therein? What does the truth in question,
the truth of this discourse, that is what it conditions, put in its place? How
is it that the master’s discourse holds firm? This is the other face of the
function of truth, not the visible face, but the dimension in which it is
necessitated by something hidden.

Our furrows in the alethosphere are traced out on the surface of the
longtime deserted heavens. But ar issue is what one day I called—using this
word which titillated some of you c¢nough to the point of wondering what
had come over me—the lathouse.

It wasn’t I who invented this dimension of truth which makes it the case
that it is hidden. It is Verbergenherr® that constitutes it. In short, things are
such that it makes onc think it has something in its belly,

Very carly on there were some clever people who observed that if this
were to emerge, it would be dreadful. Probabiy winged as well, so as to
improve the landscape. Nowadays, it is equally possiblc that this is the
whole thing, that it would be terrible if it were to emerge. If you spend your
time waiting, then you are done for. In sum, one mustn’t tease the lathouse
too much. What does underraking this always assurc? What I am forever
explaining to you—it assures the impossible by virtue of the fact that this
relationship is effectively real. The more your quest is located on the side of
truth, the more you uphold the power of the impossibles which are those
that I respectively enumerated for you last time—governing, educating,
analyzing on occasion. For analysis, in any case, this is obvious.

The subjcct supposed to know scandalizes, when I am simply approach-
ing the truth.

& “Concealment.” The term is Heidegger’'s.
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3

My little quadrupedal schemas-—I am telling you this today to alert you to
it—are not the Ouija boards of history. It is not necessarily the case that
things always happen this way, and that things rotate in the same direction.
This is only an appeal for you to locate yourselves in relation to what one
can call radical functions, in the mathematical sense of the term.

Concerning functions, the decisive step was taken somewhere around
this epoch thar I designated some time ago, around what there is in com-
mon between Galileo’s initial step, the emergence of the integrals and dif-
ferentials in Leibniz, and then also the emergence of logarithms,

A function is this something that entered the real, that had never entered
it beforehand, and that does not correspond to discovering, experimenting,
seizing, detaching, disclosing, no, but to writing —writing two orders of
relations.

Let me illustrare where logarithms arosc. In one case the first relation is
addition. Addition is nevertheless intuitive. There are somce things here,
somc things there, you put them together, and you get a new collection.
Muitiplying loaves is not the same as cellecting loaves, It is a matter of
applying one of these relations to the other. You invent the logarithm. It
starts to run wild in the world, on the basis of little rules that seem to be
insignificant, But do not think that the fact that they exist leaves you, any
of you who are here, in the same state as before they appeared. Their pres-
ence is all that matters.

Well then, let me tell you that these more or less winged little terms—S,,
S,, a, $—can be of use in a very large number of relations. One only needs
10 become accustomed 1o how to manipulate them.

For example, starting with the unary trait, though one can restrict one-
sclf to it, one can still try to investigate the functioning of the master signi-
fier. Well then, it is altogether usable, if you notice that, provided you make
it structurally well founded, there is no need to add a thing to it, none of
this grand comedy of the struggle ro death of pure prestige and its outcome,
Contrary to what people have concluded from their questioning of things
at the level of what is true by nature, there is no contingency in the slave’s
position. There is the necessity that something be produced that functions
in knowledge as a master signifier.

One cannot prevent oncself from dreaming, to be sure, or from trying to
find out who was the first to do it, and then, one discovers the beaury of
this ball that goes back and forth between the master and the slave, But per-
haps it was simply someone who was ashamed, who put himself forward
like that.
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Today I have brought you the dimension of shame. It is not a comfort-
able thing to put forward. It is not one of the easiest things to speak about.
This is perhaps what it really is, the hole from which the master signifier
arises. If it were, it mighr perhaps not be useless for measuring how close
one has to get to it if one wants to have anything to do with the subversion,
or even just the rotation, of the master’s discourse.

Be that as it may, onc thing is certain, you have this introduction of S,
the master signifier, within your grasp in the merest of discourses—it is
what defines its readability.

There is, in effect, language and speech and knowledge, and all that
seems to have worked in Neolithic tirnes, but we have no trace that any
dimension called reading existed. There is not yet any need of any writings
[écrit], nor of any impression—not that writings haven’t been there for a
long time, but, in some way, through a retroactive effect. What makses it the
case that when we read any text we can always ask ourseives what charac-
rerizes it as readable? We have to search for the joint in the direction of what
it is thar makes the master signifier.

I will point out to you that, as literary works, everything that one has cver
rcad is off in cloud-cuckoo-land. Why does that hang together?

In my latest blunder—I adorc these—I happened to read Balzac’s I'En-
vers de la vie contemporaine.” It really is off in cloud-cuckoo-land. If you
haven’t read it, you can still have read cverything you might like to read on
the history of the ¢nd of the eighteenth century and the beginning of the
nineteenth—the French Revolution, to call it by its name. You can even
have read Marx. You won’t understand a thing, and therc will always be
something that escapes you, which is only there, in this story that will bore
you stiff, L’Envers de la vie contemporaiye,

Please have a look at it. I am sure not many of you will have read it. It is
one of the least read of Balzac’s. Read it, and do the following exercisc.

Do exacily the same as the one which, about one hundred years ago, 1
had tried ro give to the people | was speaking to at Sainte-Annc concern-
ing the first scene of Act 1 of Athaliah, All they heard were the quilting
points. [ am not saying that it was an excellent metaphor, In the end, it was
this S|, the master signifier.

Heaven knows what they made of this quilting point, they cven took it
off to Les Temps modernes—all things considered, this is not La Minuze.®

It was a master signifier. It was a way of asking them to notice how some-
thing thar spreads throughout language like wildfire is readable, that is to
say, how it hooks on, creates a discourse.

7 Available as The Wrong Side of Paris (New York: Modern Library, 2004),
B Minute-La France, a right-wing, ang-Semitic weekly established in 1962.
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I sull mainrain that there is no metalanguage. Anyrhing that one mighr
think is of the order of a search for the meta in language is simply, always,
a question about reading,

Let us supposc—pure supposition—that [ am asked for my advice on
something I have not been involved in except on the basis of my place in
this location—a place that is, it has to be said, guite an unusual one—and
I would be astonished if today that would make an open book of my place
with respect to the university. But then, if there are others who, from where
they are, and for reasons which are not at all negligible but which appear
all the more clearly when one refers to my lirtle letters, find themselves in
the position of wanting to subvert something in the order of the university,
where should they look?

They can look on the other side, where everything can be threaded onto a
little stick, where one can place them, the little pile that they are, along with
others who are, as is the naturc of the progression of knowledge, dominated.

On that side it is intimated to them that one might find a way to live with
this. For ages this has been like a myth, I am not here to preach this to you.
Myself, I have spoken of the shame of living.

If they scarch on that side, they may find thar with my litle schemas
they can find a way of jusufying that the student is not displaced in feel-
ing a brother, as they say, not of the proletariat but of the lumpen-
proletariat.

The proletariat are like the Roman plebs—rthese were very distinguished
people. The class struggle perhaps contains this little source of error at the
start, that it absolutely doesn’t take place at the level of the true dialectic of
the master’s discourse—it is located on the level of identification. Senarus
Popufusque Romanus. They are on the same side. And the cntre Empire
includes zll the rest.

The question is why students fecl that they belong with all the rest. They
don’t at all seem to be able to see clearly how to resolve it.

I would like to point out to them that production is one cssential point of
the system—the production of shame, This translates as—it’s impudence.

This is why it would perhaps not be a very bad means not to go in that
direction.

In effect, and 1o designate something that is very easily recorded in these
little letters, what does one produce? One produces something cultural.
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This order of production is always related to the master signifier—not
simply because that discerns it for you, but quite simply because it forms a
part of the presuppositions according to which everything in this order is
related to the author’s name.

It is very refined. There is a sort of preliminary step, which lies at the
threshold of the university. You will huve the right to speak there, subject to
the altogether strict convention that you will forever have your thesis
pinned onto you. This gives your name its weight. Nevertheless, you are in
no way subsequently bound by what is in your thesis. Normally, in any case,
you content yourself with that, But that doegn’t matter, you will always be
able to say whatever you want if you have already become a name, This is
what pluys thie rule ol a master signifier,

May I say it? [ would not like to give too much importance to what I have
done, This is how the idea came to me of a thing which you haven’t heard
much about for a while, Scificet. Some people have nevertheless been struck
by the fact that I said it would be a place in which unsigned things should
be written.

You mustn’t think that mine arc more unsigned. See what I have writ-
ten—a solo voice singing of a painful experience, the one I had with what
is called a school, to which T had contributed propositions so that some-
thing would be inscribed there, something that has not failed to be
inscribed there, moreover—some effect of catalepsy.

The fact that it is signed by me would only be of intercst if [ were an
author. T am in no way an author. Nobody even dreams of this when they
read my Lcriis, For a very long time this had remained carefully confined
to an organ that had no other interest than to be as close as possible to what
I am trying to define as calling knowledge into question, What sort of a dis-
aster docs analytic knowledge produce? That is what was in question, what
has been in gucstion for as long as it has not made them all itching to
become authors. It is very curious that the non signed should appear par-
adoxical, whereas of course aver the centuries all the honest men there have
been have always at least acted as if someane had torn their manuscript
from their hands, as if someone had played a dirty trick on them. No one
expected 1o be sent a note of congratulations on publication.

In shorr, if it were possible for something to come out of seriously call-
ing into question knowledge that is lavished abour and propagated within
the established framework of the university, there is no rcason why this
couldn’t be done under a bit of shelter, a type of place, that would adopt
the same law for itself, that is to say, not to present something to make
someone important, but in order to say something structurally rigorous,
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whatever might become of it. 1his could have a greater impact than one
might initially expect from it,

A character called Diderot published Rameau’s Nephew, let it fall from
his pocket.” Someone else took it to Schiller, who knew very well it was by
Diderot. Diderot never worried about it. In 1804 Schiller passed it on to
Goethe, who immediately translated it and, up until 1891—I can tell you
this, because here is the tome, which I brought from my own library—we
only had a French retranslation of the German translation by Goethe, who,
moreover, had completely forgotten about it one year after it appeared, and
who perhaps ncver saw it, for they were in the midst of that Franco-
Prussian brawl, and the people didn’t take well to this revolutionary intru-
sion, In short, this translation went unnoticed, Goethe himsclf was no
doubt unaware that it had appeared, and vet this did not stop Hegel from
making it one of the main threads of this booklet so full of humor to which
I have been referring lately, The Phenomenology of Spirit.

As you can see, there is not much reason for you ro worry that what
comes out of you carries the label of what concerns you. This is such an
obstacle, let me assure you, to the publication of anything decent —if only
because of the fact that even within what you might be narurally interested
in you believe that you are obliged, in the name of the laws of a thesis, to
refer it to the author—he is talented, it’s unconvincing, he hasn’t got any
ideas, what he says is not totally stupid. And if he has contributed some-
thing important that may not concern him in any way, you are absolutely
obliged to think that this is a mind that thinks. And with that, you've had it
for a long time.

As for psychology, it is striking that there is not even a shadow of it in
the order of things that are enlightening, like L'Envers de la vie contemporaine
I was speaking to you about just before. It is a littie montage whose entire
value comes through irs master signifiers, it is valuable because it is read-
able. No need of the slightest psychology.

To spell it out for you, to clear my own name, what saves Ecrits from the
accident that befell it, namely that people immediately read it, is that itis a
“worst-scller” nevertheless,

I am not going to prolong this discourse any further today in this heat.
This is the last I am going to give this year.

There arc clearly many things missing, but it would not be pointless to
add the following—if, to speak as Hegel would, there are some slightly less
than ignoble reasons for your presence here in such numbers, which has so
often been an inconvenience for me—this is obviously a question of tact as

9 Denis Diderot, Rameau’s Nephew, in Rameau’s Nephew; and, D 'Alembert’s
Dream (Harmondsworth: Penguin, 1976).
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Goethe would say, I make of it, it would seem, not too much but just
enough—if this phenomenon takes place, which is frankly incomprehensi-
ble, given what it is that I put forward for the majority of you, it is because
I happen to make you ashamed, not too much, but just enough.

17 Fune 1970
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Analyticon

AN AGITATOR PREPARES LIS OWK CHOCOLALE
THF IMPASSE OF PSYCHOANALYTIC SELECTION
CREDIT POINTS
NOTINNG IS5 EVERY THING

LOOK AT THEM DOTNG TT

[This session took place at Vincennes, an experimental university, on 3
December 1969. It was announced as the first of four under the title “Ana-
Ivticon, four impromptus.”)

I will be talking about my Egeria, who is one of those [a dog walks across
the podium]. '

She is the only person I know who knows what she is speaking—I am
not saying, “what she is saying.”

It’s not that she docsn’t say anything—she doesn’t say it in words. She
says something when she is anxious—which happens—she puts her head
on my knee. She knows that I am going to die, which a number of people
also know. She’s called Justine, she’s my dog, she is very beauriful, und you
would have heard her speak.. . .

The only thing she lacks by comparison with that person wandering
around is that she hasn’t been to university.

Here I am then, an invited guest, at the experimental center of the said uni-
versity, an experiment which seems rather exemplary to me,

Since itis a question of an experiment, you might wonder what your usc
is. If you ask me, I will do a diagram for you—I will try to—bccausc after
all the university is very strong, it has deep foundations.

T have kept for you the announcement of the title of one of the four dis-
course positions I have announced elsewhere—where I started my seminar,

“The master’s discourse,” as I said, since you are accustomed to hearing
abour this. And it is not easy to give an example, as someone who is very
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intelligent observed last night. I shall try all the same. This is where I have
got to, having left the thing unfinished at my seminar. And, to be sure, there
is no question of continuing it here. “An impromptu,” [ said. You can see
that that thing with its lowered tail provided me with one a minute ago. I
shall continue in the same tone.

Secondly, hysteric’s discourse. This one is very important because it is
what the psychoanalyst’s discourse takes shape with. Except that there
would need to be psychoanalysts. I’'m making this my business.

INTERVENTION: There aren’t any psychoanalysts at Vincennes, at any rate.
As you say, not at Vincennes.

INTERVENTION: Why is it that Vincennes studenis, at the conclusion of the
teaching they are supposed te have received, can’t become psychoanalysts?

This is precisely what [ am going to explain, Mademoiselle. This is precisely
whar is in question. Psychoanalysis is not something that can be transmit-
ted like other forms of knowledge.

The psychoanalyst has a position that sometimes manages to be thart of
a discourse. He doesn’t thereby transmir a body of knowledge, not that
there is nothing for him to know, contrary to what is foolishly asserted. This
is what is called into question—the functen in society of a certain form of
knowledge, the one that is conveyed ro you. It exists.

There is an algebraic sequence that essentially constitures a chain whose
starting point is in this formula—

S - S

8 a

A signifier is defined as representing a subject for another signifier. This is
an alrogether fundamental notation. It can be taken as one at any ratc.
Through my offices, an attempt has been developed, which is the one T am
coming to now, having put the necessary time into putting it into shape.
This is an attempt to found what would be decently required to manipu-
late a notion by encouraging subjects to trust it and to work with it. This is
what is called the psychoanalysand.

I initially wondered what could come of it for the psychoanalyst, and
where he, the analyst, was in all this. For on this point it is very obvious that
the notions are not clear, since Freud, who knew what he was saying, said
that it was an impossible function—and vet fulfilled every day. If you reread
his text closely you will see thar it is not the function that is in question but
the being of the psychoanalyst.
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How does it happen that one fine day a psychoanalysand commits him-
self to being a psychoanalyst? This is what I tried to articulate when I spoke
of the psychoanalytic act. I stopped my seminar before the end that year, it
was '68, like that, in order to show my sympathy for what was astir and
which continues—moderately. The agitating makes me think of something
that was invented one day, if I recall correctly, by my good, late friend Mar-
cel Duchamp, “A bachelor prepares his own chocolate.” Take care that the
agitator is not preparing his own chocolate.

In short, this psychoanalytic act was left for dead, as it were. And I have
not had the rime to return to it, especially as examples of what that leads to
arc breaking out all around me.

An issue of a journal called Etudes freudiennes has appeared.! I cannot
recommend reading it too highly, ncver having hesitated to suggest to you
bad readings which themselves are in the naturc of best-sellers. If I recom-
mend it to you, it is becausc they are very, very good texts. This is not like
that grotesque little text on the remarks about my style that came naturally
to find its place in the sire vacated by the asinine [Pawihdnerie].? This is dif-
ferent. You will draw the greatest benefit from it.

Apart from an article by its editor, of whom I could never speak too
highly, you have starements that are indisputably and universally agitating
against psychoanalytic institutions. There is a charming, solid, and very lik-
able Canadian who, good heavens, makes some highly pertinent remarks.
There is someonc from the Institut psychanalytique de Paris, occupying a
very important position there on the education committee, who gives a cri-
nigue of the psychoanalytic institution as such, as being in strict contradic-
tion with everything that the very existence of the psychoanalyst calls
for—it’s really marvelous. I cannot say that I would sign it myself, for 1
already have signed it—-thc remarks are my own.

In any case, for me, this has a sequel, namely a certain proposition that
draws conclusions from this impasse that is so masterly demonstrated. It
would have been possible 1o say, in a tiny little note somewhere, that in a
certain place there is an extremist who has tried to work this into a propo-
sition that radically renews the meaning of the entire psychoanalytic selec-
tion process, It is clear that this hasn’t been done.?

I am not really complaining about it, since according to the very people
concerned, this agitation is in a state of complete disarray, gratuitous. There

! Erudes freudiennes nos. 1-2 appeared in November 1969, with articles by
André Lussier, Jean-Luc Donnet, and Robert Barande on the organization of psy-
choanalytic societics.

2 A pup on the name of the French writer Jean Paulhan.

} See “Proposition of 9 October 1967 on the Psychoanalysc of the School,”
“Analysis 6 (1995).
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is aﬁéo}utely no question of this ni&lifying ahjrdxing at all conmg the
present functioning of the Institute that the authors belong to.

INTERVENTION: I haven’t understood a word yet. So, one could start by sqy-
tng what a psychoanalyst is. For me he is a kind of cop. The peaple who go into
psvchoarnalysis don’t talk and are only concerned about themselves.

INTERVENTION: We already have priests, but stnce that was no longer work-
ing, we now have psychoanalysis.

INTERVENTION: Lacan, we have been waiting for over an hour now for what
you hawve been stating obliquely, a critique of psvchoanalysts. That's why we are
stlent, because this would also be vour own self-criticism,

But I am not criticizing psychoanalysis in the slightest, There 1s no question
of criticizing it. He’s hard of hearing. T am not at all an agitator.

INTERVENTION:You said that psychoanalysts were not trained at Vincennes,
and that this was a good thing. In fact a bedy of knowledge is dispensed, but you
hawven’r said what it 1s. Ity in any case, s apparently not a body of knowledge. And
so what?

Be a bit patient. I will explain it to you. I am your guest, let me remind
you. This is beautiful, it's big, it’s generous, but [ am your guest.

INTERVENTION: Lacan, is psychoanalysis revolutionary?
Now, there’s a good gquestion!

INTERVENTION: Is it a body of knowledge or isn’t it a body of knowledge?
You're not the only paranoid around here.

I will speak about a certain aspect of things where I won't be today, namely

the Department of Pgychoanalysis. There is the difficult queston of credit
points.#

* Unités de valeur, units or courses that are credited toward a degree.
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INTERVENTION: The question of credit points is settied, and this is not the
place ro throw it into the ring. There was all this scheming on the part of the aca-
demics in the Department of Psychoanalysis, so as to drag them out over the year.
We couldn’t care less about credit potnts. It is psychoanalysis that &5 ar stake. Do
yout understand? We couldn’t care less.

Personally, T do not get the sense that no one could care less about credit
points. On the contrary people care a lot about credit points. It’s custom-
ary to. I have put the schema for the fourth discourse on the board, the one
I didn’t name last tirme, and which is called the university discourse. Here
it is. And here, in the master position, as we say, is S5, knowledge.

INTERVENTION: Who are you kidding here? The university discourse is in the
credit potnts. That up there is a myth and what you are asking 15 that we believe
in a myth. The people whe invoke the rules of the game that you are imposing are
stymted by that, So, don’t have us think that the universtty discourse is up on the
board. Becauise that is just not true.

The university discourse is on the board, and knowledge occupies, on the
beard, the top left-hand corner, already designated in a previous discoursce.
For what is important in what is written up are the relations, where this
works and where it doesny’t work. If vou begin by putting in its place what
cssentially constitutes the master’s discourse, namely, thar he commands,
that he intervenes in the system of knowledge, you can ask yoursclves what
it means when the discourse of knowledge, through this ninety-degree dis-
placcment, does not need to be on the board because it is in the real. In this
displacement, when knowledge takes the helm, at this moment in which
you are located, it is here that the result, the fruit, the fallout of the rela-
tions between master and slave has been defined-—namely, what in my alge-
bra is designated by a letter, the object a. Last year, when I made the effort
to announce something called D un Autre & Pautre, 1 said that the object a
was the place Marx revealed, uncovered, as surplus value.

You are the product of the university, and you prove that you arc the sur-
plus value, even if only in this respect—which you not only consent te, but
which you also applaud—and I see no reason to object—which is that you
leave here, yourselves equivalent to more or fewer credit points. You come here
to gain credir points for yourselves. You leave here stamped, “credit points.”

INTERVENTION: Moral—it would be better 10 leave here stamped “Lacan.”

I'am not stamping anyone. Why do you presume that I want to stamp you?
What rot!
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INTERVENTION: No, you won’t stamp us, rest assured. What I mean is thar the
beople here are stamped with the fact that, wanting to maintain the discourse thar
You maintain for them, they are unable o maintain it tn @ way that is compatible
with their presence here. Some people want to speak in the name of an agitation
that you describe as vain. There are athers who go “Tiddlv tiddly bom bom” in their
corner, and that is what forms public opinion. No one says this, pretending that it’s
Jor you to sav it. What I would like 15 that you have the desire to keep quiet.

Ah, they’re wonderful! They think that I would say it much better than they.
As for me, | am going back home—that’s what they reproach me for,

INTERVENTION: Oh, Lacan, don’t make fun of people, vkav?
You contribute a discourse which makes such demands that. . ..

INTERVENTION: What I propose is that people not be made fun of when they
ask a question, that vou don’t speak in a high voice as you've already done three
times now. You give a reply, and that’s ir. Now, what was the guestion vou asked?
And then there is something cise, since there are people here who think that psy-
choanalysis 15 all about problems of arse, all we have to do & have a love-in. Are
there any people here woho would Itke to ransform this into a wild love-in?

[He takes off his shirt.]

Listen, my friend, I’ve seen this before, I was ar the Open Theatre last night,
therc was a bloke who did that, but he had more cheek than you do, he took
gverything off. Away you go, corme on. Shit!

INTERVENTION:You shouidn’t poke fun at him all the same. Why does Lacan
confine himself to suck a limited criticism of the comrade’s practice? To say of the
comrade that he cavnot wndress, while you bang on the rable, is perhaps very
Junny, but it's alse very simplistic,

But I am simplistric!

INTERVENTION: And that makes them lauph, which is interesting.

Bur I don’t see why they should stop laughing all of a sudden.

INTERVENTION:Well, I would really like 1x if they didn’t laugh at that point.

That’s sad.
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INTERVENTION: Just as it is sad to see péop!e leaving here as if to catch the
six-o’clock Metro.

So, where are we? It seems that people cannot speak about psychoanalysis
because they expect me to. Well then, they are right. I will do it much bet-
ter than they would.

INTERVENTION: That’s not quite right, since they feel the need to speak among
themselves,

That’s been proved.

INTERVENTION: There are a number of people, the same ones who are taking
notes and who are laughing, who, when Lacan takes the audience in hand, say a
number of things to one another, without so much as rising from their seats, for
this is the order of a certain topology. Well then, it is these people that I would like

to hear.

INTERVENTION: Come on, let Lacan speak!
In the meantime you say nothing.
INTERVENTION: Lacan with us!

I am with you.

Time is getting on. Let me try, nevertheless, to give you some idea of
what my project is.

It is a matter of articulating a logic which, no matter how feeble it may
seem to be—my four little letters that are almost nothing except that you
have to know the rules according to which they function—is still strong
enough to comprise what is the sign of this logical force, namely incom-
plcteness,

That makes them laugh. Except that it has a very important conse-
quence, especially for the revolutionaries, which is that nothing is every-
thing [rien n’est tout] .

Whatever way you come at things, whatever way you turn them, each of
these little four-legged schemas has the property of leaving its own gap.

At the level of the master’s discourse, the gap is precisely that of the
recuperation of surplus value,

At the level of the university discourse, it’s a different gap. And that’s the
one that torments you. Not that the knowledge that you are given is not
structured and solid. On the contrary, you have only one thing to do, which
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is to weave yourselves into it along with those who work, that is with those
who teach you, under the banner of the means of production and, conse-
quently, of surplus value.

As to the hysteric's discourse, it is what made the decisive shift possible
by giving its meaning to what was historically claborated by Marx, That is,
that there are historical events that can only be judged in rerms of symp-
toms. No one saw where that was heading, not till the day when one had
the hysteric’s discourse 1o bring about the shift to something else, which
was the psychoanalyst’s discourse.

At first, the psychoanalyst only had to listen to what the hysteric was say-
ing. “I want a man who knows how to make love.”

Ah, yes, that’s where man stops. He stops at the fact that he actually is
someone who knows. As to making love, we’ll get back to you on that later.
Nothing is ceverything and vou can always make your little jokes, there is
one that is not funny, and it’s castration.

INTERVENTION: While this lirtle class is purring along peacefully there are
159 comrades ar Beaux-Arts who are being arrested by the cops and who have
been at Beaujon since yesterday, because they are not giving classes on the object
a like this Mandarin here in our presence, and who ne one could care less about.
They went to hold a spontancous seminar at the Ministry of Equipment on the
slums and on the politics of Monsieur Chalandon. So I think that the smooth run-
ning of this magisterial lecture #s a fairly good translaiion of the current state of
decay i the university.

INTERVENTION: If people don’t want me to speak it’s obuiously because no
one knows how loud I can shoui. Lacan, I would like 1o tell vou a few things.

It strikes me that we have reached the pomnt where it is obvious that some form
of agitation is more or less a possibility in this auditorium, It is clear that one can
utter a few shrill words, make a few good jokes, but 1t 1s also clear, and perhaps in
an obuious way today, that we will never manage 10 make a critigue of the uni-
versity if we remain within it, in its classes and within the rules that it established
before we intervened in i,

I think that what the comrade has just said concerning the Beaux-Arts stu-
dents who went outside the university to hold a spontaneous class on the slums and
on the politics of Chalandon is a very important example. It makes it possible for
us to find an outlet for our will to change society and, among other things, to
destroy the university. And I would like Lacan to give us his point of view on this
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in a moment, For the university will nor be destroved by a majority of students
who are on the inside, but it is much more likely with an alliance over revolution-
ury positions that we students must make with the laborers, with the peasants and
with the workers, I am well aware that this has no relationship with what Lacan
qas saying before, but. . . .

But not at all, one does exist.

INTERVENTION: Perhaps & does exist, but 1t is not obvious. The relationship
betveen the actions that we must have toward the exterior and Lacan’s discourse,
if that’s what it 13, is obviously implicit. And it would be good if Lacan now said
what ke thinks of the necessity 1o leave the university and stopped nit-picking over
words, challenging academics over this or thar quotarion from Marx. Because
wwe’re fed up to here with the academic Marx. We've been hearing drivel on this in
this university for a year now. We know it’s shit. Going on aboia the academic
Marx serves the bourgeots university. If the uruversity s to be overthrown, it wil
be from the outside, with others who are on the oulside.

INTERVENTION: So why are you on the inside?

INTERVENTION: I am inside, comrade, because I want people 1o leave, I have
1o come i and iell them.

You see! It’s all there, my friend. To get them 10 leave, you enter.

INTERVENTION: Lacan, let me finish. No, it’s not all there, because some siu-
dents stll think that by listeming to Monsieur Lacan’s discourse they will find ele-
menis in it that zoill enable them to challenge his discourse. I claim thar this Is 1o
let vourselves get caught in a trap.

Quite true.

INTERVENTION: If we think thar by listening to Lacan’s discourse, or Fou-
cault’s, or someone else’s we will obtain the means to criticize the ideology that
they are making us swallow, we're making a big mistake. I claim that we have to
look outside to find the means 10 overthrow the university.

But outside what? Because when vou leave here you become aphasic? When
you leave here you continue to speak, consequently you continue to be

inside,

INTERVENTION: I don’t know whar aphasic is.

N
=1
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You don’t know what aphésic is? That’s extremely revolting. You don’t know
what an aphasic is? There is a minimum one has to know, nevertheless,

INTERVENTION: I am not at the university tewenty-four hours a day.
Still, you don’t know what an aphasic is?

INTERVENTION:When some people leave the uriversity it is so as to carry out
their own personal buggerizing around. Others leave to militate outside. That’s
what leaving the wmiversity means, Nows, Lacan, brieflv give us your own point
of view.

Create a critical university in short? 'hat is what is happening here? Is that
it? You don’t know what a critical universiry is either. Nobody has ever spo-
ken to you.

Okay. I would like to make a small remark. The configuration of work-
ers—peasants has nevertheless led to a form of society in which it is precisely
the university that occupics the driving seat. For what reigns in what is com-
monly called the Soviet Union of Socialist Republics 1s the university.

INTERVENTION: Who gives a damn? We're not talking about revisionism but
Marxism-Lentnism.

Thar’s enough. You ask me to speak, so I will speak. I am not saying things
that are up in the stratosphere, I am saying something precise.

INTERVENTION: You are not saying anything.

Haven't I just said how 1 construe the organization of the USSR?
INTERVENTION: Absolutely not.

I didn’t say that knowledge was king? I didn’t say that? Did I?
INTERVENTION: So?

So, that has a number of consequences. You, my friend, would not be very
comfortable there.

INTERVENTION: You have been asked a question concerning a certain sociery
and you answer by speaking about another sociery. What you have to say 1s why
you think 1t is inevitable,
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i_agge totally. The fact is that thefe are ﬁnsurpassable limits to a Ccriajn
logic, which I have called a weak logic, but still strong enough to leave you
a bit of incompleteness, which you effectively bear out perfectly.

INTERVENTION: I wonder why this amphitheater is packed fudl with 800 peo-
ple. It is true that you are a good clown, famous, and that you hawe come here to
speak. A comrade also spoke for ten minutes to say that groups were unable to get
themselves out of the university. And everyone, recogmzing that there is nothing
to0 be said, is speaking but saving nothing. So, if there is nothing to say, nothing o
understand, nothing to know, nothing to do, why are so many people here? And
Lacan, why do you stay?

INTERVENTION:We have straved into a bit of a false problem. All because the
comrade said that he was coming 1o the university in order to leave again with
other comrades.

INTERVENTION: People speak about a New Soctery. Will psychoanalysis have
a function in that society and what will it be?

A society is not something that can be defined just like that. What I am wry-
ing 1o spell out, because psychoanalysis gives me the evidence for it, is whar
dominares it, namely, the practice of language. Aphasia means that there is
something that has broken down in this respect. Just think that there are
people who happen to have things in their brain and who no longer have any
idea how to manage with language. That makes them svmcwhar crippled.

INTERVENTION: One could say that Lemin almost became aphasic.

If you had a bit of patience, and if you really wanted our impromptus to
continue, I would tell you that, always, the revclutionary aspiration has only
a single possible outcome—of ending up as the master’s discourse. This is
what experience has proved.

What you aspire to as revolutionaries is a master. You will get one.

INTERVENTION: We’ve already got one, we have Pompidou.

Do you believe that you have got a master in Pompidou? What's all that
about?

I, too, would like to ask you some questions. For whom, here, does the
word “liberal” have a meaning?

INTERVENTION: Pompidou is a liberal, so is Lacan.
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I am, like everybody is, liberal only to the extent that I am antiprogressive.
With the caveat that I am caught up in a movement that deserves to be
called progressive, since it is progressive to see the psychoanalytic discourse
founded, insofar as the latter completes the circle that could perhaps cnable
you to locate what it is exactly that you are rebelling against—which doesn’t
stop that thing from continuing incredibly well.

And the first to collaborate with this, right here at Vincennes, are you,
for you fulfill the role of helots of this regime. You don’t know what that
means either? The regime is putring you on display. It says, “Look at them
enjoying!”

Good-bye for today. Bye. It's over.

3 December 1969




B

Monsieur Caquot’s presentation

In suggesting that Moses may have been put to death by his own people, S.
Freud appeals to the authority of Ernst Sellin. This biblical scholar, born in
1867, was one of the most productive representatives of the German
exegetical school. In 1922, the date of publication of his book Mase und
seine Bedeutung fitr die israclinisch-jlidische Religiongeschichte [Moses and his
Meaning jor Israchite and Jewish History of Religion], he was Ordinary Profes-
sor of the Old Testament at the University of Berlin. As with many of his
contemperaries, one can detect, in his work as a hisrorian and exegete, a
certain ideology and a methodological option that it is worth discussing if
we are to understand the explanations he gives of the Bible.

The ideology is thar of liberal Protestantism which sees the high poinrt of
biblical revelation in a form of moral preaching that is summed up in the
Ten Commandments and developed by the prophets of the eighth century
BC, the proto-Isaiah, Hosea, Amos, Micah. Less skeptical than some of his
friends, E. Sellin hcld Moses to be the founder of the religion of Israel, the
author of the Ten Commandments and the initiator of the moral preaching
that the great prophets were merely furthering. The prophets not only
adopted Moses’ teaching, they also preserved, within their rradition, a
record of his life. This is why, according to E. Sellin, Hosea makes, in a pas-
sage 1 will refer you to, allusions to Moses’ violent deach, which the “histor-
ical” litcrature of the Bible does not mention {Dcut. 34:5-6 mcntions
Moses’ death and burial; but it adds thar no one knows the location of hiy
tomb, and this somewhat mysterious indication has given birth to the leg-
end of Moses” ascension to heaven). Sellin thinks that the tradition of
Moses’ violent death was censored by historians from the circle of priests.

The methodological option consists of not trusting the traditional
Hebrew text, called “the masorctic.” One usually prefers the doyen of trans-
lations, the Greek version called the “Septuagint,” in which manuscript tes-
timonies are most often earlicr than the Hebrew text. But even without the
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slightest support from the versions of Antiguity (Greek, Syriac, or Latin),
recourse is readily made to corrections in the received Hebrew text, with the
aim of giving it a sense that is judged to be more satisfactory. It is supposed
thar over the course of time the received text, or the Hebrew underlying such
a version, has undergone “corruptions” in the oral or written transmission.
Exegesis thus understood has sometimes been an exercise in arbitrary virtu-
osity. E. Sellin’s work on Hosea offers a number of examples of this.

It was probably while compoesing the first edition of his commentary on
Hosea, also published in 1922 in the series entitled Kommentar zum Alten
Testament, that Ernst Sellin thought he had found allusions to the murder
of Moses in the prophet’s text. The passages he picks out with the help of
his hypothesis will be treated briefly as they were understood before or afrer
Sellin and as he interpretcd them and what arguments he used.

1. Hos. 5:2a. The hemistich appears in an invective by the propher
against the priests and against the “house of Israel.” It consists of three
words, not very clear, which would iiterally translare as “And the massacre,
the strayed deepcned [it].” The name translated by “strayed” has been
understood best, it would seem, by the Jewish traditon which uses “the
idolarers™ there. But in the first half of the nineteenth century,
E. W. Umbreir proposed that this word be replaced by the roponymous
“Shitrim,” which is the same but for the initial hushing, aspirate consonant,
which is different, as is the vocalization of the first syllable. This correction
led to others: by substiruting a simple ¢ for the emphatic 7 in writing the first
word, and by detaching the final A, ro form the article belonging 1o the
toponym, one obtained a sentence judged to be more satisfactory as an
accusation: “They deepened the pit at Shittim.”

E. Sellin welcomes this conjecture cnthusiastically, for the roponym
“Shittim” presents him with a reference point in the historical literature
that plays an essential role in his reasoning in favor of the assassination of
Moses. This is the famous passage of Numbcrs 25 where the straying of the
Israclites into the sanctuary of Baal of Peor, which occurred while they
were staying at Shittim, is recounted. The Israelites were led into tempta-
tion by the Moabite women. God became irritated and sent down a plague.
The priest Phinehas put an end to it when he transfixed an Israelite caught
in adulterous flagrante delicto with a Moabite woman. A bit further on ir is
said that the man’s name was Zimri and the Moabite’s was Cozbi.

Sellin would no doubt not have been led to understand the passage in
Numbers as he did if his interpretation of Hosea had not conveyed to him
his inruition abour the assassination of Moses, Whar he says concerning the
episode of Shittim and Baal of Peor indicates an excessive imagination. He
reconstitutes an entire scenario in which the Israelite put to death was none
other than Moses, who as we know had a Moabire wife (Exod. 2:15-22),
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and the violent death of the guide of Israel originally has the value of an
expiatory sacrifice that broughrt the plague to an end. Later, the sacerdotal
rradition supposedly recomposes the episode entirely to the glory of the
clergy (represented by Phinehas whose zeal is remunerated by the
“alliance™ granted him by God) and effaces the name of Moses. He is,
according to Scllin, the primitive hero of the story the authentic record of
whom the prophetic tradition has maintained; they have substituted the
name of the insignificant Zimri for his and replaced the name of the Mid-
ianite Zipporah by that of Cozbi, constructed on the basis of the root, sig-
nifying “to lie.”

2. Hos. 9:9. Again, a prophetic indictment against “Ephraim.” As in 5:2
this name “the house of Israel” alludes to the kingdom of the North, sepa-
rated from Judah in 922 and the constant object of Hosea’s polemic. 9:8
concerns a “prophet” for whom Ephraim sets a trap. Sellin supposes that it
was Moses. The hemistich 8b ending by “he [finds] an adversary in the
house of his god™ enables Sellin to rediscover the toponym Shittim with
which the Hebrew name for the adversary (mastzemah) has some resem-
blance. He restitutes, as the primitive text, “At Shittim, in the house of his
god.” At verse 9 one rediscovers words close to those of 5:2, and just as dif-
ficult to understand, for the translation would literally be “They have deep-
ened, they have corrupted as in the days of Gibeah.” It is likely that the
word commonly rranslated as “deepen” has a modal value and serves to
indicate that the corruption “Ephraim” is accused of has becn continuous
and systematic. The allusion ro the “days of Gibeah™ concerns a memorable
crime committed in this place, according to the Book of Judges 19. Sellin
once again corrects the text 1o bring it into line with 5:2 as he reads it; by
changing the vowels of the verb “they have corrupted,” he obtains the sub-
stantive “his grave” and translates “ . . . Shittim, in the house of his god,
they have deeply dug his pit.”

3. Hos. 12:13-13:1. The end of chapter 12 (verse 14) is the sole passage
of Hosea in which “the prophet” undeniably refers to Moses: “It was by the
intermediary of a prophet that YHWH brought Israel up from Egypt and it
was by a prophet thar [Israel] was tended [gardé].” The text of Hosca 14 can
be paraphrased as follows, to bring out the value of the pronominal suffixes
that are often equivocal in Hebrew; “Ephraim (= Israel] irritated [YHWH]
bitterly, but his blood [= the blood that Ephraimm has spilled]| will come
back upon him [Ephraim] and the Lord will bring the opprobrium that he
has committed back upon him.”! Israel is here accused of crimes of blood,
and her punishment by God is announced without any equivocation. The

| The Revised English Bible gives “Ephraim gave bitter provocation; he will be

left to suffer for the blood he has shed; his Lord will punish him for all his blas-
phemy.” (Hos. 12:14).
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was speaking [there was] a tremor; it arose in Israel. But he became guilty
because of Baal, and he is dead.” In all probability this is a satire on the
grandeur and decadencc of the tribe which, according to Hosea, most
directly represcnts the schismatic royalty, since it is the Ephraimite Jer-
oboam whe in 922 brought about the separation of Isracl (in the restricted
sense, designating the kingdom of the North) from the kingdom of Judah,

Sellin’s conjecture consists of substituting the name “my law” (whose
consonants would be trf) for the name “tremor” (whose consonants are rtt);
reading the substantive nast (“prince”) in place of the verb nasa (“to rise™);
giving the verb “make oncself guilty” the acceptration “expiate” which he
believes possible because the name of the same root designates an expia-
tory sacrifice; and, finally, displacing the hemistich 12:15b after the verse
13:1. This would give (12:14) “It was by a prophct [Moses] that YHWH
brought Isracl up from Egypt and it was by a prophet thar [Israel| was
tended.” (12:15a) “But Ephraim irritated [YHWH)] bitterly.” (13:1) “While
Ephraim was speaking my law, he was prince in Israel. He [the prophet]
expiated hecause of Baal (the sin of Baal of Peor] and he is dead.” (12:15b)
“But lus blood [the blood of the prophet] will come back upon him
[Ephraim,; and the Lord will bring back upon him the opprobrium thart he
has commitied.” Sellin finds here the clearest expression of the meaning he
wants to give to the alleged murder of the prophet: Moscs was put to death
by his own people as an expiatory victim following the collective sin of Baal
of Pecor. He justifies this strange hypothesis by a declaration by Moses in
Lxod. 32:32 where the hero pleads [or a divine pardon for the people for
their sin of the Golden Calf, even if it should be he who is to be effaced
from the book of God. But it is not possible to ignore the Christian roots
of Sellin’s ideas, which in this way found in Moses rthe protowype of the
mysterious suffering characters of whom the prophetic literature speaks:
the “servant of YHWH” of Deutero-Isaiah (see in particular Isa.
52:13-53:12 and the “transfixing™ of Zech. 12:10).

Sellin was aware of the fragility of his hypotheses of 1922, In 1928, in an
article in the Zeizschrift fiir die alttestamentiiche Wissenschaft (46:261-3) enrti-
tled “Hosca und das Marryrium des Mosc,” he returns to the study of Hos.
12:14-13:1, proposing some new corrections to the text of 13:1a: “While
Ephraim was uttering these rebellious words [reading rbt in place of rir], he
[namely the prophet, that is, Moscs] took (it] upon himself and he expi-
ated.” It is in the second editon of his commecntary on Hosea, published in
1929, that he shows himself to be the most skeptical with respecr to his ini-
tial intuition, He still believes that Hosea contains the record of an expia-
tory death of Moses, but he no longer reads 13:1 as he had interpreted it
in 1928. In Hos. 5:2 he rejects F.W. Umbreit’s correction, even contests the
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relevance of the alleged reference to Shittim for evoking the affair of Baal
of Peor, and translates 5:2 as “Deeply have they dug the tomb of the
straved.” [n 9:8-9 he no longer corrects mastemak as “Shittim.” and while
he does retain his translation of 9:9a, “Decply have they dug his pit,” he no
longer thinks that the “propher” that the possessive refers to is Moses. This
would be a personification of the prophetic function as Sellin conceives it;
the vehicle of the divine word is destined to be a martyr.

As K. Budde points out in 1932 (“Goethe zu Moses Tod,” Zeitschrift fiir
die alrtestamentiche Wissenschaft 50:300-03), Goethe had imagined the vio-
lent death of Mosecs a century and a half before E. Sellin. In one of his
Noten und Abhandlungen zu besseren Verstdndnis des west-dstliches Diwans (in
the Hempel 1V edition, p. 320 ff.), he supposes that Joshua and Caleb, tired
of Mosey™ indecision over crossing Jordan to get to the promised land,
assassinated the elderly guide in order to take control of Israel. This is a
more simple conjecture than Scllin’s, but no less gratuitous, for the laconic
information of Deut. 34:5-6 on Moscs® unknown tomb can certainly stir
one’s imagination, but it justifies no hypothesis about Moses' death. One
might wonder whether S. Freud might not owe this idea of Moses’ violent
death to a distant recollection of his reading of Gocethe and whether he
might not have wanted to give it a justification judged to be more scholarly
by evoking the sole authority of E. Sellin.
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